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QUESTION XVI-—f Returned). 

It has been stated that, for ordinary men , 1000 years is the 
minimum duration of the stay of a Jiva in Devachan. What 
is the teaching of the Shastras on this jwint, and rchat are 
the analogies or arguments for and against the above state¬ 
ment ? 

Q .—I do not think A. N. S. is quite correct; nor do I think 
that the assertion that the time of rest is proportionate to tho 
power of Karma, is unscientific or opposod to recent theosophic 
teachings. Hut time is not so important in tho higher lokas as 
a certain train of thoughts, pleasurable or otherwise. 

Leaving Prota Deha, the ego passes on either to Pitri Loka 
or Deva Loka, if not to Naraka; in the first it remains “ as in 
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a dream” ; in Deva Loka it lias a full conscious existence. It 
im not, as I have said, time that exhausts the Karma, but the 
intensity of thought viltrulion. Tho ego’s sufferings in Naraka, 
or its cujoyments in Pitri Loka or Deva Loka are for a termi¬ 
nable period, at tho end of which it must bo boru again. 

Tho minimum of 1000 years is, I think, for ordinary mon ; 
in numerous exceptional cases it iB for less favored egos only a 
few passing moments to satisfy Karma. “Tho strong only 
perspire while the weak have to sleep” is a significant Indian 
proverb, those that have the trill and capacity to work would 
be called to sorrow; it cannot bo otherwise. 

Extracted from a letter of Mahatma. K.U. 

Tho moral and spiritual activities find their sphere of 
effects in Devachan. For exumplo, the views, physical attrac¬ 
tions, etc., of a Philosopher may result in the birth of a new 
Philosopher, a King, Merchant, a rich Epicurean or any othor 
personality whose inako-up was inovitablo from tho preponder¬ 
ating proclivities of the being iu tho next preceding birth. 
Bacon, for instance, might appear iu his next incarnation as a 
greedy money-getter with extraordinary montal capacities. But 
the moral and spiritual equalities of tho previous Bacon would 
also have to find a field in which their energies could expand 
themselves. Dovachan is such a field, henoe—all the great 
plans of moral reform, of intellectual and spiritual resoarch into 
abstract principles of nature, all tho divine aspirations would 
in Dovachan come to fruition, and tho abstract entity, previously 
known as tho great chaucollor, would occupy itself in this inner 
world of its owu preparation, living, if not quite what one would 
call a conscious existence, at least a dream of such roalistic 
vividness that none of the life realities ever could match it. 
And this dreatn lasts until Karma is satisfied in that direction, 
till the ripple of force reaches tho edge of its cyclic basin, and 
the being moves into the next area of causes. This it may find 
in the same world as before, or another, according to his or her 
stage of progression through tho necctssary Kings aud Bounds 
of Human development.......... 
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No, there oro no clocks, no time-pieces in Dcvachan, though 
the whole Cosmos is » gigantic chronometer in every sense. 
1 may remind you also that time is something created by ourselves; 
that while ono short second of intense agony may appear, eveu 
on earth, as an eternity to one man, to another more fortunate, 
hours, days and sometimes whole years may seem to flit like ono 
short moment. Time is not a predicate conception, and can 
therefore neither be proved nor analysed according to tho 
methods of superficial philosophy, and unless wo learn to coun¬ 
teract the negative results of that method of drawing our con¬ 
clusions as agreeably to tho so-called system of pure- reason 
and to distinguish between the matter and the form of our 
knowledge of sensible objects, wo can never arrive at correct, 

definite conclusions... 

The stay in Devachan is proportioned to tho unfinished psychic 
impulses originating in earth life. Those whose attractions were 
preponderatingly material will sooner be drawn bock into re¬ 
birth by the force of Tunha, 

QUESTION XXII— (Continued). 

Do people enjoy or suffer the consequences of all good and bad 
Karma, oris there a set-off of the one against the other t 
8.P .—As an ego has to be in bondage of births and 
deaths while lie is bound by his dosiro to jdeasures and pains 
of this world ; and as the tendency of every desire is caused by 
the effects of his Sanchit Karma ; it seems reasonable to sup¬ 
pose that thoro is no set-off of any Karma, but that an ego 
will have to enjoy or suffer the result of his good or bad Kar¬ 
ma in succession and in proportion to its occurrence. Yet 
it is probable that if an ego 1ms a tendency towards good Kar¬ 
ma iu his present birth, his good Karma may postpone the 
effects of his had Sanchit Karina for a time. Had there been 
a set-off of one Kartna against another, thcro would have been 
left no chance for an ego to better its Karma in tho current 
life. Suppose a man has a largo amount of bad Sanchit Karma 
and but little good, he would not have tho chance of doing 
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r b 2 e i? *°° d Ka ™« had been used as a 
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Secondly, we often make a very great mistake in importing 
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these ideas of u good” and “ bad” into the conception of Kama, 
which is a Universal Law, while ** good” and “ bad” in their 
common acceptation are relative to the individual, his 
surroundings and his epoch. Further, the confuaiou becomes 
worse, when the ideas of “ pain” and “ pleasure” are mixed 
up with those of u good” aud “ bad,” as many do who think 
of good Karma as bringing pleasure, while bod Karina causes 
pain. All these ideas must be put aside if wo wish to form » 
correct notion of Karma. 

A.S. —If we are to understand Karma in its true meaning 
it must be evident to us that there can be no set-off of good 
and bad Karina in the sense of the question. There has always 
been a tendency in the Socioty, and there is still for the matter 
of that, to regard Karma as a retributive agency. Morally 
speaking it is such but in its actual working on the various 

f lanes of being it is simply a law of equilibrium or adjustment. 
It is perhaps somewhat dangerous to refer to Karma as the law 
of justice, for this is coarse applying to it an attribute. H. P. IJ. 
speaks somewhere in the Secret Doctrine of Karma as a 
“ Synonym of Providence minus design, good or any finite attri¬ 
bute ” and she then goes on to insist on the importance of 
regarding Karma as attributeless. People strictly speaking 
cannot bo said to ** suffer the consequences of their bad deeds ” 
they simply receive the natural result of their own actions, the 
result of those actions per ee and not on account of their good¬ 
ness or badness, hence it will bo evident that good actions cannot 
bo set-off against bad. 

QUESTION XXV.— (Continued). 

How can free-will be explained in the light of Karmic theory ? 

P.B.N .—Our Karma sketches out the outline of onr future 
life for us bnt we can fill in the details. Our birth in a parti¬ 
cular family is the result of our Karma but it is in ns either to 
remain in that condition or to change it by the force of our will, 
power, and action. In fact our lives are the resultants of two 
forces Karma and our free-will. 



m 


A'.Jf.—'There is no free-will properly so called; what wo 
are pleased to call free-will is but the result of our previous 
Karma ; we are free only relatively as our Karina has allowed us 
to be so j freedom is and must always be the result of Guanam. 
Every Jiva is lluddha and it is our constant effort to be free or 
Mukta ; to be free in the true sense of the word one must first 
be passionless or Shanta ; for Shanti or Blissful Peace is the 
apex of the triangle of Bbavam the two lower angles of which 
are joy and sorrow—Sukhum and Dukkh&m. Now if we have 
no free-will, it may be asked, bow can we be responsible for 
our acts? The answer is simply—“why not? You have 
yourtelf become what you are 1° What is called Purushakara 
in our Shastras (Yoga Vashista for instance) is not wbat is 
generally understood by free-will; conscience is a nearer 
approach, though still very far; the word hag no equivalent in 
English, but must not ou that account be confounded with free¬ 
will. 

As regards relative freedom as the result of Gnan&m, thcro 
is nothing in the Karmic theory that is against it. 

In one of its aspects Purushakara is the inherent natural 
tendency of the Jiva to be free from the bonds of Maya, 
to regain, with the help of Gnanam, its own natural state, 
—in another aspect it is Ichcha Sakti, a part of the cosmic "Will. 
The light shines notwithstanding its red and black reflectors, 
but that is not what is commonly called free-will) but often the 
result of Avidya and Ahankaram. 

A".—To answer this question adequately a volume would be 
necessary and much study and thought on the part of tho reader. 
Still a most valuable sketch of the way in which “ free-will” comes 
into the scheme of things will be found in an admirable article 
by Annie Besant in the Path for July 1891, which will shortly 
be republished as a Branch-Work Paper. It must suffice hero 
to say briefly that free-will as force is, on each piano, the re¬ 
presentative or reflection of tho unconditioned or Atrna, • while 
its operation is limited in proportion as each plane is nearer to, 
or further from, that unconditioned state. 
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Karma thus creates the conditions under which free-will 
acts ; but as on every plane this potentially absolute and un¬ 
conditioned element exists, it is impossible to predict with a Lso- 
lute certainty, in tho case of any individual, what he will do 
under given circumstances, though in the caso of ordinary men 
the prediction may possess such a high degree of probability as 
to amount to practical certainty. As an illustration, it may be 
mentioned that not even a Master knows with perfect certainty 
whether his chela will fail or will succeed iu the trials of initia¬ 
tion. 


QUESTION XXVI.—"(Cowflawed). 

Is good unselfish motive a pre-requisite for the attainment of Oc¬ 
cult knowledge . 1/ it is, how do Black Magicians obtain 
their powers f 

Ans .—If the term “ occult knowledge” is to be taken in 
its broad sense of “ hidden or secret knowledge,” then motive 
cannot bo said to be a pre-requisite at all, as is proved by 
the existence of Black Magicians. But taking the term iu its 
more technical sense as the equivalent of the Sanscrit “ Gupta 
Vidya,” then “good,” that is unselfish motive, is absolutely an 
indispensable pre-requisite from the very nature of the caso. 
For Gupta Vidya implies the realisation of the unity of all that 
is, and tho corresponding expansion of the field of individual 
consciousness, *. the passiug beyond, tbo transcending of 
tho limitations of the finite self. Every step in advance is 
therefore towards moro and more perfect unselfishness, which 
of courso pro-sopposes of necessity the corresponding motivo. 
This iH illustrated by tho reply to tho last part of the question, 
taking tho term “ Black Magicians” to mean the mightiest 
Dugpas, “ Sataus in human form” as they have been called. 

0 As stated by H. P. B. in the Voice of the Silence, the last 
and final test of tko almost perfected occultist is his actual 
passage into, or attainment of, Nirvana. If he is truly “ per¬ 
fect,” ho yvill renounce bis well*«»rnod reward for the sako of 
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helping suffering humanity, for how can he accept rest, peaco 
an<l bliss for himself, while knowing that others suffer, if indeed 
he bo “ perfect/’ t. e., absolutely “ unselfish” ? 

Honco if he accepts Nirvana he has “ failed” in this last 
and supreme trial, failed because in the very deepest root of 
his nature there still remains a taint, a germ of “ selfishness.” 
Now, according to the esoteric teachings, all beings, however 
high the Nirvana they may have attained, must, at some time 
in the infinite future, re-emerge into manifestation and acti¬ 
vity in some future Manvantara, Kalpa, or Universe. The 
Occultist, then, who has thus “ failed” in the supreme trial, 
and accepted Nirvana for himself because of the unconquered 
germ of selfishness in him, will re-emerge in tho future endow¬ 
ed with all the knowledge and power he had gained, but with 
a taint of selfishness in his deepest nature. This will gradu¬ 
ally work itself outwards, plane after plane, till at last he be¬ 
comes a being endowed with great and enormous power but 
utterly selfish, in other words a Black Magician. As to what 

o ows, we have no knowledge ; but it must not be forgotten 
that a fresh and true conquest of self still remains possible, and 
moy 1* successfully entered upon at almost any stage of the 

ownwa career, if once the root of evil is recognised and 
realised as such. 

N.r.if.—Good and unselfish motive is without doubt a pre¬ 
requisite for the attainment of occult knowledge in the true 
sense of the word. It is however by no means a necessity in 
the acqu'rement ot what are ordinarily called " occult powers.” 
Raya H. 1. Blavatsky in an article in Isucifer for April 1888— 

It is comparatively easy to learn the trick of spells and the 
methods of using the subtler, but still, material forces of phy¬ 
sical nature; the powers of the animal soul in man are soon 
awakened ; the forces which his love, his hate, his passion, can 
caU into operation are readily developed. But this is Black 
Magic— Sorcery, tor it is the motive and the motive alone 
which makes any exercise of power become black, malignant or 
white, beneficent Magic.” 
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It is thus clenrly shown that unselfishness of motivo is in 
itself a sine qua non for true occult knowledge. For what is 
practical occultism but tho attuning of one's mind with the 
universal mind, an expansion of consciousness into universal 
consciousness and a consequent perception and realisation of 
the non-separateness of all humanity ? I he black magician on 
the other hand living only for tho gratification of selfish desires 
concentrating his consciousness on himself instead of expand¬ 
ing it finally reaches the end of his tother, and undergoes tho 
natural fato of those who work against natural laws instead of 
with them. 

QUESTION XXV11.— (Continued.) 

Is it advisable to perform acts of indiscriminate charity ? 

S.V.E. —D. VV/s answer covers most of the ground. The 
true meaning of charity is love or perhaps better still compas¬ 
sion. True compassion or love should be tempered by reason 
and not be the mero outcome of emotionalism. In performing 
an act of charity tho ultimate result of such act, as far as one 
is able to see it, should be considered and an act of alms-giving 
without this precaution is frequently of more harm than good. 
The majority of mankind tied down as they aro by surroundings 
have only limited opportunities for performing definite acts of 
charity. This being so, it is tho duty of every man to make tho 
best uso of his opportunities in this direction and to calculate 
for the best result to his labours. 

It may be useful to note that “ the theosophical ideas of 
charity mean personal exertion for others ; personal mercy and 
kindness ; personal interest in the welfare of those who suffer ; 
personal sympathy, forethought and assistance in their troubles 

or needs.” _ __. 

8.E.G. _According to Dharmasastras, none but a Brahmin 

can receive gifts of any kind except food, which can bo indiscri¬ 
minately given to any one. The reason is apparent when wo 
consider that the duty of a Brahmin is to teach spiritual 
knowledge, and in rctnrn to bo sufficiently provided for by 
tho several classes. Indeed the receiving of gifts (dann) 



was considered one of his six duties {shat karma). Even in the 
case of a Brahmin tho purposes for which he would utilize tho 
gift (of auy kind whatever) should be first considered, and this 
is previously ascertained by questioning him as to his name, 
clan, and other details, which should be done as a rulo. Those 
enquiries enable one, it is said, to find out whether he is a pro* 
per recipient for the gift, or charity to bo given. There 
are different degrees of recipients varying according to their 
spiritual advancement, and tho Eurma generated by an act of 
charity dopends on the recipient’s spiritual advancement, and 
the purposes for which ho utilizes the gift. If the gift is 
utilized for bad purposes tho giver will suffer from tho effects 
of bad Karma only if ho know beforehand that such would be 
tho case, and is still unmindful of it, but otherwise not. A 
Brahmin alone has both the power of giving and receiving, 
w-hile all other classes can only give : and a Brahmin, as I said 
above, cau only perform charity with respect to a Brahmin, 
except of course with regard to food which can bo iudiscriini* 
nately given to any one irrespective of caste, creed, or colour 
preference being given to a Brahmin, when there are candidates 
from tho various classes. 

'W hen a Brahmin gives charity in respect of any other 
thing but food, to any other than a Brahmin, caro should bo 
taken to see that he gets a roturn for it, in some form 
or other, no matter however trivial. For a detailed explanation of 
the ideas above given, I would refer the reader to Yaguavalkya 
and 1 arasara s Smritics. It should also bo explained that tho 
Sanskrit word ddna means both gift, and charity. 

QUESTION XXVIII. 

Is celibacy essential for the observance and successful practice of 

\oga ? Ij not, to ichat degree does a life of celibacy afford 

facilities fur success in Yoga ? 

P.D.X .—“ Strict chastity is simply enjoined on thoso who 
dcsiro a certain spiritual development, tho road to which in¬ 
cludes the getting rid of tho whole personality as such and tho 
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realisation of tho higher individuality” [vide Theosophist, 
February 1880). This absolutely chaste lifo is for those who 
desire a very high grade in Yoga practices. But a raarri- 
od life is consistent with Yoga practices as will be shown by 
many persons who have been both house-holders and Yogis, of 
whom wo read in the I’uranas. But with such a man that which 
is a sourco of enjoyment with us, was only a duty to bo per¬ 
formed at fixed intervals when progeny was desired ; becauso 
the very nerve substance destroyed in sexual intercourse forms 
part of the matrix in which tho Yogic powers havo to bo deve¬ 
loped. 

Tho mind of a would-bo Yogi must be perfectly and perma¬ 
nently in a state of seronity. All passions, e. g., prido, hate, 
malice, envy, anger, greed, and craving for worldly advantages, 
must have departed from it. A celibate lifo will afford facilities 
to a student of Y<>ga in gaining this state. 

W. L.T ,—I should consider that celibacy was an essential 
for tho practico of Yoga in tho first placo on the general ground 
that “ no man can servo two masters.” Success in Yogic 
development entails a complete sacrifice of everything to tho 
end in view. The inind has to bo kept perfectly calm and undis¬ 
turbed and this bring us to tho physiological side of the question. 
Of all actions affecting tho human body and mind, sexual action 
is tho most powerful by reason of tho intensity of tho vibrations 
set up. In sexual intercourse the length of breath is said to be 
48*75 inches. Thero is an important hint given in tho Secret 
Doctrine , Vol. II., p. 296. u During human lifo the greatest 
impediment in the way of spiritual development and especially 
to the acquirement of Yoga powers is the activity of our 
physiological senses. Sexual action being closely counected 
by interaction with tho spinal cord to the gray matter of tho 
brain it is useless to givo any longer explanation.” 

X. —Besides the foregoing, thero aro two very powerful 
reasons why a lifo of celibacy—by which is to be understood a 
life of strict chastity, both physical and moro especially mental 
■—should be essential to any considerable degreo of success in 
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occultism and favourable to its attainment in proportion as it 
can be followed without a breach of obligation. These reasons 
are :—First tbero is only one power or force in all the universe, 
manifesting in myriad forms, and this force is the creative power 
in Nature, which power is essentially identical w ith that expend¬ 
ed by man in sexual intercourse. Now each orgauism has only 
a definite amount of this universal creative power to expend 
in all its work, and if a man* expends his share in ono 
direction, ho has so much less to use for other purposes. Further 
the main idea of yoga or Occultism is that a man should create 
himself over again on higher pianos and in tho form of nobler 
ideals, while the attainment of all yogic powers, faculties and 
knowledge obviously depends on the creation by tho student of 
the necessary organs, &c. for their reception and nianifestion. 
Hence the would-bo Occultist who spenas his ceativo power on 
tho physical plane has actually lessened and wasted tho very 
power on whicn he depends for his progress. 

Second.—Unless rigorously confined to its natural purpose, 
the begetting of offspring, tho gratification of sexual passion 
involves tho misuse of tho highest, universal power for tho most 
purely selfish of purposes. And it is needless to point out in 
detail how completely this i9 opposed to tho vory essence of 
true Occultism. 

QUESTION XXIX. 

Bad the ancienl Egyptians any occult reason for embalming their 

dead ? 

P.N.R .—In answering this question tho fi*st point that 
should be remombered is with reference to the religion #f 
Egypt and to tho various grades of Priests who were employed in 
the temples. Tho Priests of Isis are said to have been the only 
true initiates and their teachings were of course kept secret. 
Following these were the half-veiled teachings of tho Priests of I 
the Outer Templo and finally the popular religion of the largo 
mass of the ignorant and profane. Now though it is very pro* 
bable that the real initiates had some definite and occult rcasoo 
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forthe preserving of tbeir dead bodies it is equally probnblo that 
thegroator part of ihe half-initiated priests and the whole of tho 
general public had no occult reason at all, but simply copied their 
superiors. Their only apparent reason soems to have been to pre¬ 
serve the identity of the physical atoms. As regards the Initiates, 
a reason that has been suggested for their custom is the preser¬ 
vation of the Astral Body. For what purpose, I have not been 
able to discover. Embalming and the preservation of the As¬ 
tral Body appear to bo entirely contrary to our present occult 
teachings os to the best means for disposing of the body at 
death, for wo learn that cremation is tho only efficient way of 
destroying the astral and of preventing any post-mortem acci¬ 
dents or misfortunes. 

S.H.E .■—Tho custom of embalming tho dead was undoubt¬ 
edly established in Egypt in the very earliest times—beforo the 
dawn of authentic history and most likely under the guidance of 
the King-Initiates mentioned by H. r. B. in the Secret Ihc~ 
trine, who founded tho religion and polity of which such mag¬ 
nificent relics have come down to us. 

Their reason—or at any rate one reason—for practising em¬ 
balming, was to render it easier for the ego which had quitted 
that body to recover in its next incarnation the momory and 
knowledgo of its last birth. This view is confirmed by the fact 
that ia tho early times of Egyptian history, only Kings, High 
Friests and very important personages wero thus embalmed, 
and these “ leaders of men ” were precisely tho more or less fully 
initiated occultists of the nation. 

The way in which embalming facilitated tho ego’s recover¬ 
ing its former knowledge, may perhaps be conceived of thus. 
Our every thought, aspiration, Ac., impress themselves'upon tho 
substance and the structure of tho physical brain, and these 
impressions remain stamped upon the atoms and molecules 
even after death and the complete disintegration of the body. 
Now iu each successive birth, the reiocarnuting ego gathers 
up on all planes a certain quantity of the actual matter that 
composed its last body, pud the quantity thus brought 



142 


together again ia larger in proportion as tho timo elapsed 
between tho two births is smaller. It is owing to this return 
of brain-tnatter from our previous births into our present or¬ 
ganism that we occasionally have glimpses and flashes of 
memory concerning those births, for the impressions stamped 
in those births on our brains tend to be revived when tho 
matter bearing them returns to form a now vehicle for tho 
same ego. This is also the reason why those who reincarnate 
immediately, instead of spending a long period in Devachan, 
recover so much more easily tho knowledge they formerly 
possessed, and eveu recall the events of those existences. 

To return to the embalming of the body. When that process 
was scientifically carried out according to tho processes of occult 
physics, it had the effect of keeping together with tho numi- 
tied body the subtler matter on which the knowledge Ac. of tho 
man had been impressed and proventing it from entering into 
fresh combinations, thus blurring tho impressions stamped by 
the deceased with those impressed by other entities into whoso 
organisms it might be taken up. Thus when tho ego, whoso 
body was properly embalmed camoto reincarnate, it would find 
awaiting it a store of all tho best elements from its old body 
which it would naturally attract round itself to form its now 
one, thus rendering easy the recovery on this physical plane of 
the knowledge possessed by the roan in his last birth, which 
otherwise might have lain latent and unavailable within tho 
ego itself. 

QUESTION XXX. 

Is it possible by the exercise of trill-power to prevent desires or 
thoughts arising in the animal nature from entering the mind 
and tainting the thoughts and aspirations ? Jf so , t chat is 
the theory of this action T 

G.N .—A large amount of desire has always seemed to me to 
bo the desire of the physical body* We know from physical 
science that the visible material frame is always renewing its 
particles. If tho aspirant abstains from the gratification of 
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desires lie will after a time reach a point when the particles 
which have composed the man of vice, will have departed. At 
the same time the disuse of such functions will tend to obstruct 
the entry, in place of the old particles, of new particles having 
a tendency to repeat the said acts. 

So much for physical desires and tendencies. In the case 
of the subtler or mental desires it has beon suggested that a 
simple resistance alone is not sufficient, the mind should be 
actively turned in the opposite direction and firmly fixed on 
the contemplation of some lofty thought or ideal. After a 
time the mind will of itself turn upwards without effort, 
and it will become incapable of being influenced by desire. 

F. A .—We all know by experience how, when the attention 
is entirely absorbed in any subjoct, e. g. au interesting book, 
the mind ceases to notice external things, sounds, or even such 
feelings as pain and discomfort. By constantly and ceaseless 
training the power of attention and using our will-power, wo 
can acquire the habit of absorbing our miuds in any subject at 
will. Once this habit acquired and constantly practised, the 
desires, passions and promptings which ariso from our animal 
nature fail to liud entrance into the mind, except when our 
attention is wandering and the mind resting unoccupied with 
any special topic. Even at such moments, directly such a thought 
or desire arises and is perceived by the mind, wo can put it out 
of existence, so far os tee are concerned, by instantly fixing our 
attention and absorbing tho mind in some othor subject. This 
is the method of starving out the lower nature, by cutting off 
from it all supplies of mental energy. 

With regard to the theory of this action, regarded as a 
problem in occult physics, it would take too loug to go into tho 
question hero in dotail. Suffice it to say that each centre of 
energy in man on all tho soven pianos of his being, has its 
special representative in some centre, correlated with it, on 
plane of the soven. Thus, all the six higher principles, with 
their sub-priuciples and centres of onergy from tho highest to 
the lowest, are represented on tho physical plane by centres iu 
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the human body. The real man, tho Thinker dwells in one or 
other of these centres according to whore his attention and in¬ 
terest is centered for the moment. Thus he can fix himself in 
the bodily centres corresponding to the higher spiritual nature, 
and by keeping his attention fixed, cut off tho communication 
with lower ones as pointed out in the question. 

NOTICE. 

Questions to bo dealt with in the next and subsequent is¬ 
sues of “ pRAsMOTTABA. ,, Answers should be sent in as soon 
as possible 

What is the effi.ra.cy of the ShraMha ceremonies, as practised 
on the death of a person, as well as performed annually on his account t 
Why is the second half of the month of Bhddrjpadn. (or according to 
some , the same half is taken as the first of Ashwin) preferred for the 
performance of this ceremony T 

2. lias " Pinda ” any connection with the salvation of the persons 
for whom it is offered. If *o, what has the immaterial spirit to do with 
the material substances used in this ceremony ; Cannot this ceremony be 
well substituted by anything else, if so, what f 

3. What is to be understood by the term “ Intuition," and what 
are the best means for developing the Intuitive faculties t 

4. What is the ** third eye” or eye of Sica T Is it the power of 
ordinary clairvoyance or that of spiritual intuition 1 

5. Why are Hindus warned against sleeping with their feet either 
to the East or South T 

6. What is Mukti f Will a person who has once attained it be 
reborn again in the next Kalpa (i. e. after Pralaya total destruction ) t 

7. Is chiUlessness the result of ones bad Karma f 

8. Why should people fast during Solar and lunar eclipses l 

During the absence of the General Secretary but fete questions and 
answers have been sent inf or the " PRA8ift>TTARA” and the matter in hand 
is practically exhausted. 

Members are earnestly requested to send in both questions and an¬ 
swers as freely as possible in order to make the " Prasnoi taka’’ of general 
interest to members of the Indian Section. 



